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CHAPTER 3 


The Authenticity of the "Sunnah": 
its historical aspect 


Faced with the overwhelming arguments in favour of the 
authority of Sunnah some people resort to another way of 
suspecting its credibility, that is, to suspect its historical 
authenticity. 


According to them, the Sunnah of the Holy Provhet though 
having a binding authority for all times to come, has nol been. 
preserved in a trustworthy manner. Unlike the Holy Quran, they 
say, there is no single book containing reliable reports about the 
Sunnah. There are too many works having a large number of 
traditions sometimes conflicting cach other, And those books, 
loo, were compiled in the third century of Hijrah. So, we cannot 
place our trust in the reports which have not even been reduced to 
writing during the first three centuries. 


This argument is bascd on a number of misstatements and 
misconceptions. As we shall sec in this chapter, inshallah, it is 
totally wrong Lo claim that the traditions of the Sunnah have been 
complicd in the third century, But, before approaching this 
historical aspect of the Sunnah, let us examine the argument in it's 
logical perspective. 


This argument accepts that the Holy Prophet has a 
prophetic authority for all times to come, and that his obedicnee is 
mandatory for all Muslims of whatever age, but in the same 
breath it claims that the reports of the Sunnah being unreliable, we 
cannot carry out this obedience. Docs it not logically conclude that 
Allah has enjoined upon us to obey the Messenger, but did not 
make this obedience practicable. Fhe question is whether Allah 
Almighty may give us a positive command to do something which 
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is beyond our ability and means. The answer ts certainly “no”. 
The Holy Quran itself says, 


(a; H Ce eis ¥ 
Allah docs not task anybody except to his ability. 


It cannot be envisaged that Allah will bind all the people 
with something which docs not exist or cannot be ascenaincd. 
Accepted that, Allah has enjoined upon us to follow the Sunnah of 
the Holy Prophet, it certainty implies that the Sunnah is not 
undiscoverable. If Allah has made it obligatory 10 follow the 
Sunnah, He has certainly preserved it Jor us, in a reliable form. 


The following aspect aiso merits consideration. Allah 
Almighty has given us a promise in the Holy Quran. 


(Atl) ols dO, on dy Gs Ó 
Indecd we have revealed the Zikr, (i.c the Quran) 
and sur ly we will preserve it (15:9) 


In this verse, Almighty Allah, has assured the preservation 
of the Hoty Quran. This implies that the Quran will remain 
uninterpolated and that it shall always be transferred from onc 
gencralion to the other in it's real and original form, undistorted 
by any forcign clement. The question now is whether this divine 
protection is restricted only to the words of the Holy Quran or 
does it extend 10 its real meanings as well. If the prophetic 
explanation is necessary to understand the Holy Quran correctly, 
as proved in the first chapter then the preservation of the Quranic 
words alone cannot serve the purpose unless the prophetic 
explanations are also preserved. As quoted carticr, the Holy Book 


says, 
MOREEN tt eed Sa CLI A G 


We have revealed 10 you the Zikr {the Qeran) so that 
you may explain to the people what has been sent 
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down for them. 


The word 'Zikr has been uscd here for the Holy Quran as 
has been used in the verse 15:9 and it has been made clear that the 
"people" can only benefit from its guidance when they are Icd by 
the explantions of the Holy Prophet $. 


Again the words "for the people” indicate (especially in the 
original Arabic context), that the Holy Prophet's explanation is 
always needed by “everyone”. 


Now, if everyone, in every age is in need of the prophetic 
explanation, without which they cannot fully bencfit from the 
Holy Book, how would it be useful for them to prescive the 
Quranic text and leave it's prophetic explanation at the mercy of 
distorters, extending to it no type of protcction whatsoever- 


Therefore, once the necessity of the prophetic explanations 
of the Holy Quran is accepted, it will be self-contradictory to claim 
that these explanations arc unavailable today. 1t will amount to 
negating the divine wisdom, because it is inno way a wise policy 
to establish the necessity of the Sunnah on the one hand, and to 
make its discovery impossible on the other. Such a policy cannot 
be attributed to Allah, the All-Mighty, the All-Wise. 


_ This deductive argument is, in my view, sufficient to 
establish that comprehending the "Sunnah" of the Holy Prophet, 
which is necessay for the correct understanding of the divine 
guidance, shall as a whole, remain available in a reliable manner 
forever. All objections raised against the authenticity of ine 
Sunnah as a whole, can be repudiated on this score alone. But in 
order to study the actual facts, we are giving here a brief account 
of the measures taken by the ummah to preserve the Sunnah of the 
Holy Prophet. It is a brief and an inductive study of the subject, 
for which the comprehensive and voluminous books are available 
in Arabic and other languages. The bricf account we intend to give 
here is not comprehensive. The only. purpose is to highlight some 
basic facts which if studied objectively, are well cnough lo 
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support the deductive inference about the authenticity of the 
Sunnah, 


The Preservation of Sunnah 


IL ts totally wrong io say that the Sunnah of the Holy 
Prophet 2 was compiled for the first time in the third century. In 
fact, the compilation had begun in the very days of the Holy 
Prophet $ as we shalt sce later, though the compilations in a written 
form were not-the sole measures adopted for the preservation of the 
Sunnah. There were many other reliable sources of preservation 
also. In order to understand the point correctly we will have to 
know the different kinds of the Sunnah of the Holy Prophet & . 


Three kinds of Ahadith 


An individual tradition which narrates a ‘Sunnah’ of the 
Holy Prophet 2% is termed in the relevant sciences as ‘Hadith’ 
(PI. Ahadith) The ‘Ahadith’, with regard to the frequency of their 
sources, are divided into three major kinds: 


l- Afuzawatir: lt is a hadith narrated in cach era, from the 
days cf the Holy Prophet upto this day by such a large number of 
narrators that it is impossible to reasonably accept that all of them 
have colluded to tell a lic. 


This kind is further classified into two sub-divisions: 


(a) Mutawatir in words: lt is a hadith whose words are 
narrated by such a large number as is required for a mutawatir, in 
a manner that all ihe narrators are unanimous in reporting it with 
the same words without any substantial discrepancy 
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(b) Mutewatir in meaning: Wis a mutawatir hadith which is 
not reported by the narrators in the same words. The words of the 
narrators are different. Sometimes even the reported events are not 
the same. But all the narrators arc unanimous in reporting a basic 
concept which is common in all the reports. This common concept 
is also ranked as a murawatir concept. 

For cranii there is a saying of the Holy Prophet 2% 

- 7; $ ae 2 + - - 
SEN pote ial ise TRG A 

T imentionally aunbutes u lic against me, 

should prepare his scat in the Fire. 


This is a mutawatir hadith of the first kind, because it has a 
minimum of seventy four narrators. In other words, seventy four 
companions of the Holy Prophet 23 have reported this hadith at 
different occasions, all with the same words, 


The number of those who reccived this hadith from these 
companions is many times greater, because cach of the seventy 
four companions has conveyed it to a number of his pupils. Thus, 
the total number of the narrators of this hadith has been increasing 
in cach successive generation, and has never been less than 
seventy four. All these narrators, who are now hundreds in 
number, report it in the same words without even a minor change. 
This hadith is, therefore, mutawatir by wards. because il cannot 
be imagined reasonably that such a large number of peaple have 
colluded to coin a fallaciaus sentence in order to attribute it ta the 
Holy Prophet . 3% 


On the other hand, it is also reported by such a large 
number of narrators that the Holy Prophet 2% has enjoined us to 
perform two Rak at in Fajr, four Rak'at in Zuhr, ‘Asr and ‘Isha, 
and three Rak'at in the Maghrib Prayer, yet the narrations of all 
the reporters who reported the number of Rak’at are not in the 
same words, Their words are differen. Even tie events reported 
by them are different. But the comman feature ef all the reports is 
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the same. This common feature, namely, the exact number of 
Rak’at, is said to bc mutawatir in meaning. 


2. The sccond kind of hadith is Meshhoor. This term is 
defined by the scholars of Hadith as follows: 


"A hadith which is not mutawatir, but its narrators 
are not less than three in any generation" (1). 


The same tem is also uscd by the scholars of Fiqh, but 
their definition is slightly different. They say, 


“A mashhoor hadith is one which was not mulawatir in the 
generation of the Holy Companions, bul became mulawatir 
immediately after them (2). 


The Mashhoor hadith according to cach definition falis in 
the second category following the mutawatir. 


3. Khabarul wahid. U is a hadith whose narrators arc less 
than three in any given generation. 


Let us now examine cach kind separately: 
The authenticity of the first two kinds 


As for the »itavatir, nobody can question its authenticity. 
The fact narrated by a mutawatir chain is always accepted as an 
absolute truth even if pertaining to our daily life. Any statement 
based on a murawatir narration must be accepted by everyone 
without any hesitation. I have never seen the city of Moscow, but 
the fact that Moscow is a large city and is the capital of U S SR is 
an absolutc truth which cannot be denied. This fact is proved, to 


(1) Tadrecburrawi, by Suyuti P. 181 V.2, Karachi 1972. 
(2) seid yori 
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me, by a large number of narrators who have seen the city. This is 
a continuously narrated or a mutawatir fact which cannot be 
denied or questioned. 


I have not seen the events of the First and the Second 
World War. But the fact that these two wars occured, stands 
proved, without a shadow of doubt on the basis of the mutawatir 
reports about them. Nebody with a sound sense can claim what all 
thase who reported the occurance of these two wars have colluded 
to coin a fallacious report and that no war took place ut all. This 
strong belief in the factum of war is bascd on the mutawatir . 
reports of the event. 


In the same way the mutawalir reports about the Sunnah of 
the Holy Prophet £% are to be held as absolutely truc without any 
iota of doubt in their authenticity. The authenticily of the Holy 
Quran being the same Book as that revealed to the Holy Prophet 2%. 
is of the same nature. Thus, the mutawatir ahadith, whether they 
be mutawatir in words or in meaning, are as authentic as the Holy 
Quran, and there is no difference between the two in as far as the 
reliability of their source of narration is concemed. 


Although the ahadith falling under the first category of the 
mutawatir, i.e, the mutawatir in words, are very few in number, 
yet the ahadith relating to the secend kind, namely, the mutawatir 
in meaning, are available in large numbers. gm a very sizeable 
portion of the Sunnah of the Holy Prophet & falls in this kind of 
mutawatir, the authenticity of which cannot be doubted in any 
manner, 


As for the second kind, i.e. the Mashhoor , its standard of 
authenticity is lower than that of the mutawatir, yet, it is sufficient 
to provide satisfaction about the correctness of the narration 
because it's narrators have been more than three trustworthy 
persons in every generation. 


The third kind is Khabarul wahid. The authenticity of this 
kind depends on the veracity of its narrators. If the narrator is 
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irustworthy in all respects, the report given by him can be 
accepted, but ifthe single reporter is believed to be doubtful, the 
entire report subsequently remains doubtful. This principle is 
followed in every sphere of life. Why should it not be applied to 
thc reports about the Sunnah of the Holy Prophet £ ? Rather, in 
the case of ‘Ahadith’, this principle is most applicable, because the 
reporters of ahadith were fully cognizant of the delicate nature of 
what they narrate. Jt was not simple news of an ordinary event 
having no legal or religious effect. 1 was the narration of a fact 
which has a far-reaching effect on the lives of millions of people. 
The reporters of Ahadith knew well that it is nol a play to ascribe a 
word or act to the Holy Prophet #. Any deliberate error in this 
narration, or any negligence in this respect would lead them to the 
wrath of Allah and render them liable to be punished in hell, Every 
reporter of hadith was aware of the following well-known 
mutawatir hadith: : 


werner tees Ó 2e o mee t r 


Whoever attributes a lic to me, he should prepare his 
scal in the Fire. 


This hadith had created such a strong sense of 
responsibility in the hearts of the narrators of ahadith that while 
reporting anything about the Holy Prophet & they often tumed 
pale out of fear, lest some error should creep into their narration. 


This was the basic reason for which the responsible 
narrators Of ahadith showed the maximum precaution in 
preserving and reporting a hadith. This standard of precaution 
cannot be found in any other reports of historical cvents. So, the 
principle that the veracity of a report depends on the nature of its 
reporter is far more validly applicable to the reports of ahadith than 
it is applicable to the general reports of ordinary nature. 


Let us now cxaminc the various ways adopted by the 
Ummah to preserve the akadith in their original form: 
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Different ways of Ahadith 


Preservation 


As we shall later sce, the companions of the Holy 
Prophet - reduced a large number of ahadith in writing. Yet, 
writing was not the sole means of their preservation. There were 
many other ways. 


1- Memorization 


First of all the companions of the Holy Prophet #% used to 
lcam ahadith by heart. The Holy Prophet % has said: 


May Allah bestow vigor to a person who hears my 


saying and Icams it by heart, then conveys it to 
others exactly as he hears it. 


The companions of the Holy Prophet $% were cager to 
follow this hadith and used to devout considerable time for 
commiting ahadith to their memories. A large number of them Icft 
their homes and began to live in the Mosque of the Holy 
Prophet & so that they may hear the ahadith directly from the 
mouth of the Holy Prophet. They spent all their time exclusively 
in securing the ahadith in their hearts. They arc called 
Ashab at-suffah. 


The Arabs had such strong memonics that they would casily 
memorize hundreds of verses of their poctry. Nearly all of them 
knew by heart detailed pedigrees of not only themselves, but also 
of their horses and camels. Even their children had enough 
knowledge of the pedigrees of different tribes. Hammad is a 
famous narrator of the Arab Poetry. H is reported that he knew by 
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heart one hundred long poems for each letter from the alphabet, 
meaning thereby that he knew three thousand and thirty eight long 


poems (1). 


The Arabs were so proud of their memory powcr that they 
placed more of thcir confidence on it than on writing. Some pocts 
deemed it a blemish to preserve their poctry in writing. They 
believed that writings on papers can be tampered with, while the 
memory cannot be distorted by any one, If any pocts have written 
some of their poems, they did not like to disclose this fact, 
because it would be indicative of a defect in their memory (2), 


The companions of the Holy Prophet £ utilised this 
memory for preserving ahadith which they deemed to be the only 
source of guidance after the Holy Quran. It is obvious that their 
enthusiasm towards the preservation of ahadith far exceeded their 
zeal for preserving their poetry and literatur. They thercfore, used 
their memory in respect of ahadith with more vigor and more 
precaution. : 


Sayyiduna Abu Hurairah, the famous companion of the 
Holy Prophet # , who has reported 5374 ahadith, says, 


Wy cell Oh, Loi Oe calf oe Yu Ol 
BE, BN yay Care a S 
I have divided my night into three paris. In one third 
of the night I perform salaah, in one third I sleep and 
in one third I memorize the ahadith of the Holy 
_ Prophet # (3). 
Sayyiduna Abu Hurairah, after embracing Islam, devoted 


his life exclusively for Ieaming the ahadith. He has reported more 
ahadith than any other companion of the Holy Prophet #5 . 


1) Al-a'lam by zrikli 2:131 
i) See Al-aghani V. 61 P. 611 i 
(3) -rae ur coke ath ET A at ce te ull ke 
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Once Marwan, the governor of Madinah, tried io test his 
memory. He invited him to his house where he asked him to 
narrate some ahadith. Marwan simultaneously ordered his scribe 
Abu Zu'aizi'ah to sit behind a curtain and write the ahadith 
reported by Abu Hurairah «+ at .4,. The scribe noted the ahadith. 
After a year he invited Abu Hurairah again and requested him to 
repeat what he narrated last year, and likewise ordered Abu 
Zu‘aizi’ah to sit behind a curtain and compare the present words 
of Abu Hurairak with the akadtth he had already written 
previously. Sayyiduna Abu Hurairah began to repeat the ahadith 
while Abu Zw'aizi'ah compared them. He found that Abu 
Hurairah did not leave a single word, nor did he iie aá any word 
from his cartier narrations (1). 


Numerous other examples of this type are available in the 
history of the science of hadith which clearly show that the ahadith 
reporters have used their extra-ordinary memory power given ito 
them by Allah Almighty for preserving thc Sunnah of the Holy 
Prophet # , as promised by Him in the Holy Quran. 


As we shail later sec, scholars of the science of hadith 
developed the science of Asma‘ur-rijal by which they have 
deduced reliable means to test the memory power of cach narrator 
of ahadith. They never accepted any hadith as reliable unless all of 
it's narrators were proved to have high memory standards. 


Thus, "“memory-power” in the science of hadith is not a 
vague term of gencral nature. It is a technical term having 
specificd criteria to test the veracity of narrators. A great number 
of scholars of the sciences of "Asma‘urrijaf and "Jarh and Ta‘dil" 
have devoted their lives to examine the reporters of hadith on that 
criteria. Their task was to judge the memory power of cach 
` narrator and to record objective opinions about them. 


Memories of the ahadith reporters cannot be-compared with 


(a). TET r ll AN A s A p N a EUA SL 
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the memory of a layman joday who witnesses an event or hears 
somc news and conveys it to others in a careless manner scldom 
paying duc attention 10 the correctness of his narration. The 
follows points in this respect are worth mentioning: 


1. The reporters of ghadith were fully cognizant of the great 
importance and the delicae nature of whal they intended to report. 
They whole-heartedly believed that any misstatement or negligent 
reporting in this ficld woyld cause them to be condemned both in 
this world and in the Hereafter. This belief equipped them with a 
very strong Sense of responsibility. It is evident that such a strong 
sense of responsibility makes a reporter more accurate in his 
reports. A newsman poring an accident of a common nature in 
which common people aye involved, can report it's details with 
Icss accuracy, But if the accident involves the President or the 
Prime Minister of his country, he will cenainly show morc 
diligence, precaution and shall employ his best ability to report the 
incident as accuratcly as possible. The reporter is the same, but in 
the second case he is more accurate in his report than he was in the 
first casc, because the nature of the incident has made him morc 
responsible, hence more eautious. 


It cannot be denicd that the companions of the 
Holy Prophet £& , thejr pupils and other reliable narrators of 
ahadith believed with their heart and soul that the importance of a 
hadith attributed to the Holy Prophet Æ} exceeds the importance 
of any other report whatsoever. They believed that it is a source of 
Islamic law which will govem thc Ummah [or all times to come. 
They belicved that any negligence in this respect will lead them to 
the severe punishment of hell. So, their sense of responsibility 
while reporting ahadith was far higher than that of a newsman 
reporting an important inejdent about Ihe head of his country. 


2. The interest of Lhe reporter in the reported events and his 
ability to understand them correctly is another important factor 
which affects the accuracy of his report. If the reporter is 
indifferent or negligent about what he reports, litte reliability can 
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be placed on his memory or on any subsequent report based on it. 
But if the reporter is not only honest, serious and intelligent but 
also interested and involved in the event, his report can casily be 
relied upon. 


If some proceedings are going on in a court of taw,the 
reports of these proceedings can be of different kinds. One report 
was given by a layman from the audience who was incidentally 
present at the coun. He had neither any interest in the procecdings 
nor had duc knowledge and understanding of the legal issucs 
involved. He gathered a skelchy picture of the procecdings and 
reported it to a third person. Such a report can neither be relied 
upon nor taken as an authentic version of the proceedings. ‘This 
repon may be full of errors because the reporter Jacks the ability to 
understand the matter correctly and the responsible attitude to 
report il accurately. Such a reporter may nol only err in his 
reporting, but may after some lime also forget the procecdings 
altogether. 


Suppose, there ure some newsmen also who have 
witnessed the proceedings for the purpose of reporting them in 
their newspapers. They have more knowledge and understanding 
than a layman of the first kind. Their report shall be more correct 
than that of the former, But despite their interest and intclligence, 
they are not fully aware of the technical and legal questions 
involved in the procecdings. Their report shall thus, remain 
deficient in the legal aspect of the proceedings and cannot be relicd 
upon to the that extent because despite their good memory, they 
cannot grasp the legal issues completely. 


There were also lawycrs who were dircetly involved in the 
proceedings. They participated in the debate at the bar, They 
have argued the case. They were fully aware of the delicate legal 
issues involved. They understood cuch and every sentence 
expressed by other lawyers and the judge. [tis obvious that the 
report of the proceedings given by these lawyers shall be the most 
authentic onc. Having full knowledge and understanding of the 
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case they can neither forget nor err while reporting the substanual 
and material pants of the proceedings. 


Suppose, all the three categories had the same standard of 
memory power. Yet, the facts narrated by them have different 
levels of correctness. It shows that the interest of the reporter in 
the reported event and his understanding of the facts involved 
plays an important role in making his memory more effective and 
accurate. 


The deep interest of the companions of the Holy 
Prophet #in his sayings and acts, rather even in his gesture is 
beyond any doubt. Their understanding of what he said, and their 
close knowledge and observation of the background and 
environment under which he spoke or acted cannot be questioned. 
Thus, all the basic factors which help mobilize onc's memory 
were present in them. . 


3. The standard of memory power required for the 
authenticity of a report is not, as mentioned carlicr, a vague 
concept for which no specific criteria exist. The scholars of the 
Science of hadith have laid down hard and fast mules to ascertain 
the memory standard of each reporter. Unless a reporter of a 
hadith has specific standards of memory, his reports are not 

_ accepted as reliable. 


4. There is a big difference between memorizing a fact 
which incidentally came to the knowledge of somcone who never 
cared to remember it any more, and memorizing of a fact which is 
learnt by someone with cagemess, wilh an objective purpose to 
remember it and with a constant cffort to keep il in memory. 


While I studied Arabic, my teacher told me many things 
which I do not remember today. But the vocabulary I leamt from 
my teacher is secured in my mind. The reason is obvious. I never 
cared 10 keep the former remembered, while I was very much 
cager to leam the latter by heart and to store it in my memory. 
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The companions of the holy Prophet } did not listen to 
him incidentally nor were they carcless in reracmbering what they 
heard. Instead, they daily spared specific times for camming the 
ahadith by heart. The example of Abu Hurairah * +s has 
already been cited. He used to spare one third of every night in 
repealing the ahadith he leamt from the Holy Prophet $% . 


Thus, memorization was not a weaker source of 
preservation of ahadith, as sometimes is presumed by those who 
have no proper knowledge of the science of hadith. Looked at in 
its truc perspective, the memories of the reliable reporters of 
ahadith were no less reliable a source of preservation than 
compiling the ahadith in book form. 


2. Discussions 


The second source of preservation of ahadith was by 
mutual discussions held by the companions of the Holy 
Prophet #. Whenever they came to know of a new sunnah, 
they used to narrate it to others. Thus all the companions would 
tell cach other what they Icamt from the Holy Prophet 2% . This 
was to comply with the specific directions given by the Holy 
Prophet 4% in this respect. Here are some ahadith to this effect: 


GU aÉ Ren 


Those present should convey (my sunnah) to those 
absent (1). 


il as i” I yal 
Convey to others on my behalf, even though it be a 
single verse (2). 


CU). cee pel kt ot SLEM Gt ag St ge 
(2). JAA ge ae AB gh aL AT lel ee 
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aah daly io abba’ thao Le eee Ll il pai 
May Allah grant vigor to a person who listens to my 


saying and lcams it by heart until he conveys it to 
others (1). 


pe gee Cee pe Cty US 
You hear (my sayings) and others will hear from 
you, then others will hear from them (2), 


aib ae Code ope opel 308 abei pHi sti u 

all, . 
A Muslim cannot offer his brother a betler benchi 
than transmitting 10 him a good Aadith which has 
reached him (3). 


These directions given by the Holy Prophet $ were more 
than sufficient to induce his companions towards acquiring the 
knowledge of ahadith and to convey them to others. 


The Holy Prophet #% also motivated his companions to 
study the ahadith in their meetings. The word uscd for this study 
isTadarus which means “to teach cach other". One person would 
narrate a particular hadith to the other, in tum, would repeat it to 
the first, and so on. The purpose was to leam it corrcetly. Each 
one would listen to the other's version and correct his mistake, if 
any.The result of this tradarns (discussion) was to remember the 
ahadith as firmly as possible. The Holy Prophet & has 
held this deseribed process of tadams to be more merilorious 
with Allah than the individual worship throughout in the night. 
He has said. 


(1). Tits dade apla E deg Teg Cade pes gii c= 
(2), rua Sade h SS fab ok lt ES gle gl ia 
(3). TENA all te ZY cht ole ek 
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Wied oe E fall ge iel Al gla 
Tadarus of knowledge (1) for any period of time in 
the night, is beticr than spending the entire night in 
worship (2). 
Morcover, the Holy Prophet £ has also warmed, that it is 
a major sin to hide a word of ‘knowledge’ whenever it is asked For: 


Whoever is questioned pertaining to such knowledge 

that he has and thereafter conceals it, will be bridled 

by a rein of fire (3). 

At another occasion the Holy Prophet &% disclosed that 


concealment of ‘knowledge’ is in itsclf a major sin, cven though 
the person having that knowledge is not asked aboutit. He said: 


pbs Linke Dall py cle ae city ble BT yp 


voy 

Whoever conceals knowledge which can be 

benched from, will come on Doomsday bridled 

with a bridic of fire (4). 

The hadith makes il clear that the disclosure of knowicdge is 
an inherent obligation on cach knowledgeable person, no malter 
whether he is asked about it or not. 

As the knowledge of the sunnah of the Holy Prophet 2 
was the highest branch of knowledge in the eyes of his 
companions, they deemed it an indispensible. obligation on their 
shoulders to convey to others what they knew of the sunnah, 


Thus, it was the most favourite hobby of the companions of 
(1) The word “ Knowledge” in the cra of Nabi E was uscd to 
connote knowledge relative to the Holy Qur'an and the hadith. 
(2). se og pA at ole 

(3). run cede AN AS gh pole 

(4). A aa NX dla pt 
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the Holy Prophet #% whenever they sat together, instead of being 
involved in uscless talks, 10 discuss his sayings and acts. Each of 
them would mention what he knew while the others would listen 
and try to Icam it by heart. 


These frequent discussions have played an important role in 
the preservation of the Sunnah. It was by the virtue of these 
discussions that the ahadith known only by some individuals were 
conveyed to others, and the circle of narrators was gradually 
enlarged. Since these discussions were carried out at a time when 
the Holy Prophet 2% was himself present among them, they had 
the full opportunity lo confirm the veracity of what has been 
conveyed to them in this process, and some of them actually did 
so. The result was that the knowledge of ahadith acquired a wide 
range among the companions, which not only helped in spreading 
the knowledge of Sunnah but also provided a check on the 
mistakes of narrations, because if someone forgels some part of a 
hadith, the others were present to fill in the gap and to correct the 
error. 


3. Practice 


The third way of preservation of the Sunnah was to bring it 
into practice. 


The knowledge of Sunnah was not mercly.a theorctical 
knowlcdgc, nor were the teachings of the Holy Prophet E 
merely philosophical. They related to practical life. The Holy 
Prophet £ did not confine himself to giving lessons and sermons 
only, he also trained his companions practically. Whatever they 
icamt from the Holy Prophet £& they spared no effort to bring it 
into actual practice. Each companion was so cnthusiastic in 
practicing the Sunnah of the Holy Prophet x. that he tried his 
best to imitate even his personal habits. 


Thus the whole atmosphere was one of following the 
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Sunnah. The Sunnah was not a verbal repon only, it was a livin g 
practice, a widespred behavior and a current fashion 
demonstrating itself everywhere in the socicty, in all the affairs of 
their daily life. 


If a student of mathematics confines himself with 
remembering the formulas orally, he is likely 10 forget them alter a 
lapse of time, but if he brings them in practice, ten times a day, he 
shalt never forget them. 


Likewise, the Sunnah was not an oral service carried out by 
the companions. They brought it.into their daily practice. The 
Sunnah was the centre of gravity for all their activities. How 
could they forget the Sunnah of the Holy Prophet 2 around 
which they built the structure of their whole lives? 


Thus, constant practice in accordance with the dictates of 
the Sunnah was another major factor which advanced the process 
of- preserving the Sunnah and protected it from the foreign 
elements aiming at its distortion. 


4. Writing 


The fourth way of preserving of ahadith was wrting. Quite 
a large number of the companions of the Holy Prophet 2 reduced 
the ahadith in writing after hearing them from the Holy Prophet 2 . 


It is true that in the beginning the Holy Prophet 3% had 
forbidden some of his companions from wriling anything other 
then lhe verses of the Holy Quran. However, this prohibition was 
not because the ahadith had no authoritative value, but because the 
Holy Prophet 2 had in the same breath ordered them to narrate 
his ahadith orally. The full text of the relevant hadith is as follows: 
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cii ye (oe 25) a EE Y 
ËN ge oaia yield 


Do not write (what you hear) from me, and whoever 
has written something (he heard) from me, he should 
rub it. Narrate to others (what you hear) from me; 
and whoever deliberately altributcs a lie to me , he 
should prepare his seat in the Fire" (1). 


The underlined phrase of the hadith clarifics that prohibition 
for writing hadith was not on account of negating it's authority. 
The actual reason was that in the beginning of the revelation of the 
Holy Quran, the companions of the Holy Prophet 4% were not 
fully familiar with the Quranic style, nor was the Holy Quran 
compiled in a scparate book form. In those days some 
companions began to write the ahadith alongwith the Quranic text. 
Some explanations of the Holy Quran given by the Holy 
Prophet & were writen by some of them mixed with the 
Quranic verses without any distinction between the two. It was 
therefore feared that it would Icad to confuse the Quranic text with 
the ahadith. 


It was in this background that the Holy Prophet %# 
stopped this practice and ordered that anything written other than 
the Holy Quran should be rubbed or omitted. It should be kept in 
mind that in thosc days there was a great shortage of writing 
paper. Even the verses of the Holy Quran uscd to be written on 
pieces of Icather, on planks of wood, on animal bones and 
sometimes on stones. It was much difficult to compite all those 
thengs in a book form, and if the ahadith were also written in the 
like manner it would be more difficult to distinguish between ihe 


(1) Sce Sahih of Muslim V.2.P 414. 
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writings of the Holy Quran and thosc of the ahadith. The lack of 
familiarity with the Quranic style would also help crealing 
confusion, 


For these reasons the Holy Prophet directed his 
companions to abstain from writing the ahadith and to confine 
their preservation to the first three ways which were equally 
reliable as discussed carlicr. 


But all this was in the earlier period of his prophcthood. 
When the companions became fully conversant of the style of the 
Holy Quran and writing paper became available, this transitory 
measure of precaution was laken back, because the danger of 
confusion between the Quran and the Aadith no longer existed. 


Al this stage, the Holy Prophet Shimself directed his 
companions to write down the ahadith. Some of his instructions in 
this respect are quoted below: 


1. Onc companion from the Ansar complained to the Hal y 
Prophet Æ that he hears from him some ahadith, but he some- 
times forgets them. The Holy Prophet £% said: 


Ls: ody tai raas cpa 


“Seck help from your right hand and pointed out to a 
writing (1). 


2. Rafe’ ibn Khadij ace abil ez the famous companion of the 
Holy Prophet says. "I said to the Holy Prophet 2 we hear from 
you many things, should we write them down?" Ie replied: 


mes Y; hysh 


You may wine. Ther is no harm (2). 


(lh eu gi e 
(2). ra ot Ai Saah FAD a et E 
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(3) Sayyiduna Anas 44,4, repons that the Holy 
Prophet # has said: 
SIL ball y5 
"Preserve knowledge by writing (1). 


4. Sayyiduna Abu Rafe’ sought permission from the Holy 
Prophet £% to write ahadith. The Holy Prophet 2%. permitied 
him to do so (2). 


It is reported that the ahadith written by Abu Rafe- 41.2, 
were copied by other companions, too. Salma, a pupil of lbn 
Abbas says: 

F Mele SH ch aw ole y dl ae Gi, 

ally ni $ > > z i 
E il ey Ji o HS Bb l 

I saw somc small wooden boards with Abdullah Ibn 

Abbas. He was writing on them some repons of the 

acts of the Holy Prophet £% which he acquired 

from Abu Rafe (3). 

5. Abdullah ibn ‘Amr ibn al-'Aas reporis that the Holy 
Prophet 2. said to him: 

plat hai 


Preserve knowledge. 
He asked “and how should it be prescrved?". The Holy 
Prophet Æ replied "writing it” (4). 


In other report he says, 


CD). eaa Ge petit Sadly ae te al ee GA pl ths pote 

(2). rev ue gle te 

(3). Te TVS yr fee yl Ct 

(age wre pii ake plepi g tet ge TMI ey GES UG prt by 2 OS 
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"I came to the Holy Prophet # and told him" I 
want to narrate your ahadith. So, 1 want to lake 
assistance of my handwriting beside my heart. Do 
you deem it fit for me? "The Holy Prophet 2 
replied, "If it is my adith you may scek help from 
your hand besides your heart" (1). 


6. It was for this reason that he used to write ahadith 
frequently. He himself says, 


Se Sey ye eel gS YS SI os 
ts JS St YG, 5 psd cabio a sly 
LS ay Ae hy BE ey oe es 


I used to write whatever I heard from the Holy 
Prophet 2 and wanted to lcam it by heart. Some 
people of the Quresh dissuaded me and said, "Do 
you wrile every thing you hear from the Holy 
Prophet 4 , while he is a human being and 
sometimes he may be in anger as any other human 
beings may be?" (2). 


They meant that the Holy Prophet £ might say something 
in a state of anger which he did not seriously intend. So, one 
should be selective in writing his ahadith. ‘Abdullah ibn Amr 
conveyed their opinion to the Holy Prophet 2%. In reply the Holy 
Prophet & pointed to his tips and said, 


cg Yi Lgu ety U oly dema pii gilly 
s 


I swear by the One in whose hands is the soul of 


{1). aa ye ir ke yall 


(2). rg vey 4 y pA seta ayte le 
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Muhammad , nothing comes out from these two 
(lips) except truth. So, do write.(1) 


It was a clear and absolute order given by the Holy Prophet 
to write cach and every saying of him without any hesitation or 
doubt about it’s authoritative nature. 


In compliance to this order, ‘Abdullah ibn ‘Amr wrote a 
large number of ahadith and compiled them in a book form which 
he named "A? Sahifah al Sadigah". Some details about this book 
shall be discussed later on inshaallah. 


7. During the conquest of Makkah (8 A.H.) the Holy 
Prophet delivered a detailed sermon containing a number of 
Shariah imperatives, including human rights. Onc Yemenite 
person from the gathering, namely, Abu Shah requested the Holy 
Prophet 2 10 provide him the sermon in a written form. The 
Holy Prophet 2% thereafter ordered his companions as follows:- 


oh wl 1,28 |- 
Write it down for Abu Shah (2). 


These seven examples are more than sufficient to prove that 
writing of ahadith was not only permitted but also ordered by the 
Holy Prophet 2% and that the carlier bar against writing was only 
for a transitory period to avoid any possible confusion between 
the verses of the Holy Quran and the ahadith. After this transitory 
period the fear of confusion ended, the bar was lifted and the 
companions were persuaded to preserve ahadith in a written form. 


(Ihs re griy pt y mt tem y colby ir et g yi oe 
a PY ne be Say 
(2). sg re ge pbb RES he DET J Ow 
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THE COMPILATION OF HADITH 
IN THE DAYS OF THE 
HOLY PROPHET 4% 


We have discussed the different methods undertaken by the 
companions of the Holy Prophet 210 preserve the ahadith. An 
objective study of these methods would prove that although 
‘wriling’ was not the sole method of their preservation, yet it was 
never neglected in this process. Inspired by the Holy Prophet. 3 
himsclf, a large number of his companions used to secure the 
ahadith in written form. 


When we study individual cfforts of thc companions for 
compiling ahadith, we find thal thousands of ahadith were written 
in the very days of the Holy Prophet 2 and his Four Caliphs. It 
is not possible to give an exhaustive survey of these efforts, “or it 
will require a separate voluminous hook on the subject which is 
not intended here. Nevertheless, we propose to give a brief 
account of some outstanding compilations of ahadith in that carly 
period. It will, at teast, refute the misconception that the ahadith 
were nol complied during the first three centurics. 


THE DICTATIONS OF THE 
HOLY PROPHET ee 


To begin with, we would refer to the faci that a 
considerable number of ahadith were dictated and directed lo be 
secured in written form by the Holy Prophet himself. Here are 
some cxamples: 
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THE BOOK OF SADAQAH 


1. The Holy Prophet {has dictated detailed ‘documents 
containing rules of shari'ah about the levy of zakah, and 
specifying the quantum and the rate of Zakak in respect of different 
zakatable assets. This document was named "Kitab al Sadagah" 
(The Book of Sadagah). Abdullah ibn 'Umar says: 


ul} ey pb Gad oes BE al dy) OS 
a OSs yas (cm a ees cad (co S 

a pY y et d 
The Holy Prophet 2 dictated the Book of Sadaqah 
and was yct to send it to his govemors when he 
passed away. He had aliached it to his sword. When 
he passed away, Abu-Bakr acted according to it till 
he passed away, then Umar acted according to it till 


he passed away. It was mentioned in his book that 
one goat is leviable on five camels.............. "Q). 


The text of this document is available in several books of 
ahadith like the Sunan of Abu Dawood. Imam Zuhri, the 
renowned scholar of hadith used to teach this document to his 
pupils, He used to say: 


“This is the text of the document dictated by the Holy 
Prophet about the rules of Sadagah (Zakah). Its 
Original manuscript is with the children of Sayyiduna 
Umar. Salim, the grandson of Umar had taught it to 
me. T had learnt it by heart. Umar Ibn 
‘Abd-ul-'Aziz had procured a copy of this text from 
Salim and ‘Abdullah, the grandsons of Umar. I have 


(1) are so JAIS j e L GA TSA dyla Git gly 
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the same copy with me (1). 


The Script of Amr b. Hazm 


In 10 A.H. when Najran was conquered by the Muslims, 
the Holy Prophet & appointed his companion ‘Amr ibn Hazm as 
govermer of the province of Yemen. At this time the Holy 
Prophet dictated a detailed book to Ubayy ibn Ka'b and 
handed it over to ‘Amr ibn Hazm. 


This book, besides some general advices, contained the 
rules of Shari'ah about purification, Salah, Zakah, Ushr, Hajj, 
Umrah, Jihad (battle), spoils, taxcs, Diyah (blood moncy), 
administration, education cte. 


Sayyiduna Amr ibn Hazm performed his functions as 
govemor of Yemen in the light of this book. Afier his demise this 
document remained with his grandson, Abu Bakr, Imam Zuhri 
leamt and copied it from him. He used to teach it to his pupils(2). 


WRITTEN DIRECTIVES TO OTHER 
GOVERNORS 


Similarly, when the Holy Prophet 4. appointed some of his 
companions as govemors of different provinces he used to dictate 
lo them similar documents as his directives which they could 
follow in performing their duties as rulers or as ‘judges. When he 
appointed Abu Huraira and Ala‘ibn al Hazrami as his envoy to the 
Zoroasirians of Hajar, he dictated to them a directive containing 
certain rules of Shariah about Zakahk and Ushr (3). 


(1). ig re = ta Ge ISA te ays gle 

(2) Certain extracts of this book are found in the works of 
hadith. For the full text sec, psa PRJ tA 
Steet AA 


(3). WE tg dee ph oat 
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Likewise, when he sent Mu‘az ibn Jabal and Malik ibn 
Murarah to Yemen, he gave them a document dictated by him 
which contained certain niles of Shariah (1). 


WRITTEN DIRECTIVES FOR 
CERTAIN DELEGATIONS 


Certain Arab tribes who lived in remote arcas far from 
Madinah, after embracing Islam used to send their delegations to 
the Holy Prophet #. These delegations used to stay at Madinah 
for a considerable period during which they would learn the 
teachings of Islam, read the Holy Quran and listen to the sayings 
of the Holy Prophet .When they retumed to their homes, some 
of them requested the Holy Prophet $$ to dictate some instruc- 
tions for them and for their tribes. The Holy Prophet £% used to 
accept this request and would dictate some dircclives containing 
such rules of Shari'ah as they most needed.» 


1. Sayyiduna Wa'il ibn Hujr came from Yemen and 
before leaving for home, requested the Holy Prophet $ : 


US a3 IJ oS 
Write me a book addressed to my tribe. 


The Holy Prophet dictated three documents to Sayyidu- 
na Mu'awiyah, One of these documents pertained to personal 
problems of Wail ibn Hujr, while the other two consisted of 
certain gencral precepts of Shari'ah conceming Salah, Zakah, 
prohibition of liquorr, usury and certain other matters (2). 


2. Munqiz ibn Hayyan, a member of the tribe of Abdulqais 
came to the Holy Prophet Æ and embraced Islam, while retum- 
ing home he was given a written document by the Holy 
Prophet #% which he carried to his tribe but initially he did not 


(1). The ue tg de yt Ste 


(2). ore -m Ut ATE iy Salt ty TETA: gr tee yl Seth 
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disclose it to anyone, When, due to his cions, his father-in-law 
embraced Islam, he handed over the document to him who in tum 
read it before his tribe which subsequently embraced Islam. It 
was after this, that the famous delegation of Abduigais came to the 
Holy Prophet i . The detailed narration is found in the books of 
Bukhari and Muslim (1). 


3. The delegation of the tribe of Ghamid came to the Holy 
Prophet & and embraced Islam. The Holy Prophet 2% sem 
them to Sayyiduna Ubayy ibn Ka'b who taught ihem the Holy 
Quran and: 


PLY AES US AE a Jeo p OS 


the Holy Prophet 2 dictated for them a book 
containing injunctions of Islam (2). 


4. The delegation of the iibe of Khath'am came to the Holy 
Prophet @ . While discussing their arrival Ibn Sa'd reports on 
the authority of different reliable narrators. 


AT aM see oa cle ey Myon GL tal Ista 
sp tb Ag UES gh AS cad Le On UES 
They said, "We believe in Allah, His messenger and 
in whatever has come from Allah. So, write for us a 
document that we may follow." The Holy 
Prophet wrote for them a document. Jarir ibn 


Abdullah and those present stood us witnesses to that 
document" (3). 


5. The delegation of the tribes of Sumalah and Huddan 


Gagre o glean CAA eS SM 
(2) sagte u” da yl Db 


GC) n e a eL 
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came after the conquest of Makkah. They embraced Islam. The 
Holy Prophet $$ dictated for them a document containi ng Islamic 
injunclions about Zakah. Sayyiduna Sabit ibn Qais had written the 
document and Sa'd ibn Ubadah and Muhammad ibn Maslamah 
Stood as witnesses (1). 


6. The same Sabit ibn Qais also wrote a document dictated 
by the Holy Prophet 2% for the delegation of the tribe of Aslam. 
The witnesses were Abu Ubaidah ibn Jarrah and Umar ibn 
Khattab. 


These are only a few examples which are neither 
comprehensive nor exhaustive. Many other instances of the same 
nature are found in only one book, namely, the Tabagat of Ibn 
Sa'd, -A thorough rescarch in all the relevant books would 
certainly expose a large number of like events for which a more 
detailed book is required. 


All these examples refer to thosu-events only where the’ 
Holy Prophet Z£§dictated documents containing general Islamic 
injunctions. He has also dictated numerous official documents in 
individual cases. The large number of such documents prevents 
us from providing even a short reference to all of them in this bricf 
study. All these documents also form part of the Sunnah and a 
large number of Islamic injunctions are inferred from them. In 
brevity, we instead would only refer to a work of Dr. Muhammad 
Hamiduilah, namely, Al-Wasaiq al Siyasiyyah, in which he has 
compiled a considcrable number of such documents. Those who 
desire further study may peruse the same. 


{I)a gra a pl Sb 
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THE COMPILATIONS OF HADITH 
BY THE COMPANIONS OF THE 
HOLY PROPHET #& 


As discussed carlicr, the Holy Prophet 3 has not only 
pemiiticd but also pursuaded his companions to write down his 
ahadith. In pursuance of this direction, the blessed companions 
of the Holy Prophet used to write ahadith, and a considerable 
number of them have compiled these writings in book forms. 
Some examples are given below: 


THE SCRIPTS OF ABU HURAIRAH à ws 


It is well-known that Abu Huraira «a >, has narrated 
more ahadith than any other companion of the Holy Prophets. 
The number of ahadith reported by him is said to be 5374. The 
reason was that he,’after embracing Islam, devoted his full life for 
the sole purpose of bearing and preserving the ahadith of the Holy 
Prophet £. Unlike the other famous companions, he did not 
employ himself in any economic activity. He used 10 remain in the 
Mosque of the Holy Prophet & to hear what he said and to 
witness cach event around him. He remained hungry, faced 
Slarvations and hardships. Yet, he did not leave the function he 
had undertaken. 


There are concrete evidences that he had preserved the 
ahadith in writen form. Onc of his pupils, namely, Hasan ibn 
‘Amr repons thal once : 


Abu Huraira xe +, took him to his home and showed 
him “many books" containing the ahadith of the Holy 
Prophet # (1). 


It shows that Abu Hurairah had many scripts of ahadith 


(i). boul Bl Sa CWT oe ell ab ce 
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with him. Jt is also established that a number of his pupils had 
prepared several scripts of his narrations. 


The Script of Abdullah ibn Amr 


It has been stated cartier that Abdullah ibn ‘Amr was 
specifically instructed by Holy Prophet £§ to write ahadith. He 
thercfore compiled a big script and named it “A! sahifah al 
Sadigah" (The script of Truth). Abdullah ibn ‘Amr was very 
precautious in prescrving this script. Mujahid, one of his favorite 
pupils says, "I went to Abdullah ibn Amr and took in hand a script 
placed beneath his cushion. He stopped me. I said, "you never 
save anything from me.” He replicd, 

urd BB il Spey ge Cus L Dla oia 

A tS, ole J) Coke al acs ge 

Lia ade CHIT LL Je ILI Bagis 


This is the "Sadiquh” (the Script of Truth). Ji is what I 
heard from the Holy Prophet $. No other narrator intervenes 
between him and myself, If this script, the Book of Allah and 
Wahaz (his agricultural land) are sccured for me, J would never 
care about the rest of the world (1). 


This Script remained with his children. His grandson, Amr 
ibn Shuaib used to teach the ahadith contained in it. Yahya ibn 
Ma‘in and Ali ibn al Madini have said that every tradition reported 
by Amr ibn Shuaib in any book of hadith has been taken from this 
script (2), fon al Asir says that inis script conlained one thousand 
ahadith (3). 


(1). ere ster rte EN adye vr et led ke pole 
(2). Acts adhd - 
3). Ter ye te et ad 
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The Script OF Anas 


Sayyiduna Anas ibn Malik was onc of those companions of 
the Holy Prophet £ who knew writing. His mother had brought 
him to the Holy Prophet & when he was ten years old. He 
remained in the service of the Holy Prophet & for ten years 
during which he heard a large number of ahadith and wrote them 


down. Said ibn Hilal , one of his pupils says, 
me ce ail gay UNL oy Gal te wast ni ÉS 
D dl o ene oda Ul owie Jine ti! 
| yas YESS 


When we insisted upon Anas he would bring to us 
some note-books and say, " These are what I have 
heard and written from the Holy Prophet 2, afer 
which I have presented them to the Holy Prophet for 
confirmation (1). 


It shows thal sayyiduna Anas ce àl 2, had notonly written 
a large number of ahadith in several note books, but had also 


showed them to the Holy Prophet & who had confirmed them. 


The Script OF Ali 


It is well known that Sayyiduna ‘Ali = 4 gehad a script 


of ahadith will him. He says, 


ode Goby ola VW RE ill ye ES A 

ii 2 i 
t have not written anything from the Holy 
Prophet & cxecpt the Holy Quran and what is 


(l). re eve ayr oe ce lh ty pd S54 Sill J 
E 2 f 
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contained in this script (1). 


Imam Bukhari has mentioned this script at six different 
places of his Sahih. A combined study of all those places reveals 
that this script was substantially large and it consisted of ahadith 
about Qisas (retaliation), Diyah (blood money), Fidyah(ransom), 
rights of the non-muslim cilizens of an Islamic state , some 
specific kinds of inheritance, Zakak rules pertaining to camels of 
different ages, and some rules about the sanctity of the city of 
Madinah, 


The script was written by Sayyiduna Ali = & + in the 
days of the Holy Prophet 2. Then, in the days of his khilafah 
(rule), he felt that the ahadith of the Holy Prophet should be 
spread among the pedple to widen the range of Islamic knowledge 
and to refute certain misguided ideas prevalent in those days. 


‘It is reporied by the famous historian /bn Sa'd that he stood 
in the mosque and delivered a lecture. Then he asked the people, 


gash Lle oA oy 
Who will purchase ‘knowledge’ for onc Dirham only?. 


He meant that whoever wanted to Icam ahadith, should buy 
wriling paper for one dirham and come to him, for dictation of the 
ahadith of the Holy Prophet & . 


It is reported that Harith al A'war bought some paper and 
came to him: 


ga” Ule ales 
So, Ali wrote for him a lot of knowledge (2) 


It should be kept in mind that the word ‘knowledge’ in the 
early centuries of Islamic history was used for the knowledge of 


(I)o gree te sale op pil aet aight SET e gst we 
(2). 4 gA te ob 
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ahadith only (1). 


Scripts Of Jabir 


Jabir ibn Abdullah is one of the famous companions of the 
Holy Prophet %.who has narrated a large number of ahadith. It 
is established that he had compiled the ahadith in two scripts. One 
of them contained a detailed account of the last Hajj performed by 
the Holy Prophet Æ% . The full tcxt of this script is found in the 
Sahih of Muslim wherein he has described even the minute details 
of the last Hajj (2). 


His second script contained other ahadith relating to 
different subjects. ; 
Qatadah the famous pupil of Jabir says: 
Bal ipd (oa e whe dived UY 
I remembcr the script of Jabir more than I remember 
Surah Al-Baqarah of the Hol!¥ Quran(3). 


Reference to this script is also found in the Musannaf of 
Abdurrazzag where some ahadith of this script arc reported (4). 


Scripts Of Ibn "Abbas 


Abdullah ibn'Abbas was the cousin of the Holy 
Prophet $. When the Holy Prophet £% passed away, he was 


(1). a cave tee oth 

(2) e = ray gH Side g~ Zahabi says that this is a replica of 
Jabir's script ọn :1 ait bud is.) 

Gyre apes 


(4). n g UT Cate A te eia 


yel very young. In order to preserve ahadith, he began to compile 
what he himself heard from the Holy Prophet # as well as those 
narrated by other companions. Whenever he came to know of 
any companion having some ahadith, he would travel to him to 
hear them. All such ahadith were compiled by him in several 
scripts. These scripts numbered so many that they could be 
loaded on a camel. These scripts remained with his pupil Kuraib. 
Musa ibn'Uqbah, the famous historian says: 


B ele cp all ee oy le ol sd «he opl 
Lalit addi Čani rd SG At 
Kuraib left with us a came] load of /bn Abbas's 
books. When Ali ibn'Abduliah ibn Abbas would 
need any book from them, he wrote to Kuraib, 
"Send to me such and such books". He would then 


transcribe the book and send to him one of the two 
copics (1). 


The pupils of Ibn’Abbas would copy these scripts and read 
them over to him to confirm the correctness of the copies(2). 


Sometimes /bn’Abbas would narrate the ahadith to his 
pupils while they would record them (3). 


These arc only a few cxamples of efforts made by the 
companions of the Holy Prophet #for the compilation of ahadith. 
We do not intend here to present an exhaustive survey of such 
efforts. Detailed books can be consulted for this purpose. Our 
purpose here was to give only some examples. These concrete 


i aaam iMaIaIaaaIaeaaaaeaeaeaeaeaeaIMIlMIMIM 


(1). a gear ye da hoa 

(2) - reme Mas., ise pt 

(3) -ae Čade a Wee Cpe Oe Cade be NT ut yl Ge 
E E J 


examples are more than sufficicnt to refute the fallacious 
assumption that the ahadith were never written in the days of the 
Holy Prophet & and his companions. 


THE COMPILATION OF AHADITH 
IN THE ERA AFTER THE 
COMPANIONS 


The history of the compilation of ahadith after the 
companions is even more vast and detailed. Each companion who 
narrated the ahadith had a large number of pupils who compiled 
what they heard from him. The pupils of the companions are 
called 'Tabi’in'. i 


The compilations of the Tabi'in were gencrally not arranged 
subject wisc, though some of them have arranged the ahadith 
under subjective headings. The first known book of hadith which 
is sO arranged is ‘Aé-abwab of Imam Sha‘bi (b.19 
A,H.D.103A4.H.), This book was divided into various chapters. 
Each chapter contained the ahadith relating 10 the same subject like 
Salah, zakah cte (1). 


This proves that the first book of ahadith arranged in a 
regular manner appeared in the very first century. Another book 
was written by Hasan Al Basri (d.110) in which he compiled 
ahadith containing any explanations or commentaries of the Holy 
Quran (2). This was also a regular Look wrilten on 2 particular 
subject which appeared in the first century. 


In the cra of the Tabi'in the compilation of ahadith was 
undertaken officially by the famous khalifah, ‘Umar ibn Abdul 
Aziz (99-101 A.H.). He issucd an official order to all govemors 


C1). e y este 
(2). TEA ge oot chet oyad Hi 
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under his domain that they should gather the knowledgeable 
persons from among the companions of the Holy Prophet Æ and 
their pupils and write down the ahadith found with them (1). 


The result of this official decree was that several books of 
ahadith were prepared and spread allover the country. Ibn Shihab 
Al Zuhri was onc of the pionecrs of the compilation of hadith in 
this period. He has written a number of books. 


All these books and scripts written in this period were 
afterwards included in the larger books of hadith written later on, 
as is usual in the evolution of every scicnce. The separate entity 
of these books and scripts, being uncalled for, was not much 
attended to. Thus, the larger books writen in the second and third 
centuries gradually took their placc, and being more 
comprehensive, detailed and sufficient, they were so widcly 
spread and studicd that the books of the Tabi'in no longer . 
remained on the scene, 


However, some manuscripts of these books were 
preserved. Later books were compared and confirmed by such 
preserved manuscripts. 


One of the books written in the days of the Tabi‘in was the 
script of Hammam ibn Munabbih, a pupil of Abu 
Hurairah who prepared a book containing ahadith he heard 
from Abu Huraira « a „> -This book is also known as 
"Al-Sahifah al Sahthah”. Ail the ahadith of this book were 
included in later compilations. The full text of it is also found in 
the Musnad of Imam Ahmed. The original script of this book was 
thus not attended to and was lost for a considerable time. 


n 1373 A.H. (i.c. 1954 A.D.) two manuscripts of this 
book were discovered in the libraries of Berlin and Damascus, and 
were published by Dr. Muhammad Hamidullah with a detailed 


(I). owt ue wl 
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introduction. — 


Dr. Muhammad Hamidullah edited these manuscripts which 
were written centuries ago. He has also compared thcir text with 
the one narrated in the musnad of Imam Ahmed. He could not 
find any material difference between the two texts. There arc few 
very minor differences of negligible words which always cxist 
betwecn two manuscripts of the same book. 


It proves that the books of the Tabi‘in were included and 
were thus made pan of the later books of hadith, with all . 
necessary precautions by which they can safely be relied upon. 


THE COMPILATIONS OF THE 
FIRST CENTURY 


We present here a list of hadith works written by the 
Tabi'in in the first and second centuries: In the first century the 
following books of hadith were compiled by the Tabi'in (A). 


1. Book of Khalid ibn Ma'dan (4.104) 


2. Books of Abu Qilabah (d.104). He bequeathed his 
books to his pupil, Ayyub Saktiyant (68-131 A.H.), who paid 
more than ten Dirhams.as a fare for them being loaded on a camel. 


3. The script of Hammam ibn Munabbih. already 
referred to. 


4. Books of Hasan al Basri (21-110 A.H) 


(A) For reference sce the following:- 
{1} -= VENIJA: 1 gr uL SA 

(2). aa i 5I SE n i a dae Goud 
(3). at apm 355M aeti arin e qla Thame 
(4). Lun Quay wry ae lo 
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5. Books of Muhammad al Baqir (56-114 A.H.) 

6. Books of Makhul from Syria 

7. Book of Hakam ibn ‘Utaibak 

8. Book of Bukair ibn ‘Abdullah ibn al Ashajj (4.117) 


9, Book of Qais ibn Sa'd (d.117). This book later 
belonged to Hammad ibn Salamah 


10. Book of Salaiman al Yashkuri 

11. Al Abwab of Sha‘bi, already referred to. 

12. Books of fon Shihab al Zuhri. 

13. Book of Abul-‘Aliyah . 

14. Book of Said ibn Jubair (1.95 A.H.) . 

15. Books of Umar ibn Abdullah Aziz -(61-101 A-H.) 
16. Books of Mujahid ibn Jabr (d 103 A.H.) 

17. Book of Raja ibn Hywah (d.112 A.H.) 


(5). ees e ist ig 

(6) z ra ue etd gY pl 

(T) -re o padly gykl imar 
(8). vave se ett de 

(9). wer BUES 

(10). sa set ge hach gh tear 
CUI). ee ule 

(12). wae pall ek 

(13). rra ce Gadi) cast JE 
C14) oer ye ah aa 

(15). ea pil aay ra i a stall S 
(16). vee so ache ot gut 


(17). vA oe pall ted at yt he 
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18. Book of Abu Bakr ibn Muhammad ibn Amr ibn Haq 
19, Book of Bashir ibn Nahik. 


THE BOOKS OF HADITH 
WRITTEN IN THE SECOND CENTURY 


The basic characteristic of the books written in tie second 
century is that 2 large number of them were arranged subject wise, 
while the books of the Tirst century were nol. However, 
compilations without duc arrangement contined in this century 
loo, The list of books compiled in this period is very long. Few 
prominent books are referred to here (B). 


1, Book of Abdulmalik ibn Juraij (d.150 A.H.) 

2. Muwatta, of Malik ibn Anas (93-179 A.H.) 

3, Muwatta, of [bn Abi Zi'h (80-158 A.H.} 

4. Maghazi of Muhammad ibn Ishaq (4.151 A-H.) 
5. Musnad of Rabi’ ibn Sabih (d.160 A.H.) 

6. Book of Sa'id ibn Abi ‘Arubah (4.156 A.H.) 

7. Book of Hammad ibn Salmah (4.167 A.B.) 

8. Jame’ Sufyan al Thauri (97-161 A.H.) 

9, Jame’ Ma'mar ibn Rashid (95-153 A.H.) 

10. Book of Abdurrahman al Awza‘i (88-157 A.H.) 


(18) 60 ye hadis pAb aa 

(19) oars y ae ou 

(B) For no.l to 14 see: 

tar SM gh key te ur SAM ly vs ye Lt Soa 

rry we et J zt, and for the remainder sce: sob aty 


116 


11. Kitab al zuhd by Abdullah ibn al Mubarak (118-1 81) 
12. Book of Hushaim ibn Bashir (104-183 A.H.) 
13. Book of Jarir ibn Abdulhamid (110-188 A-H.) 
14. Book of Abdullah ibn Wahb (125-197 A.H.) 
15. Book of Yahya ibn Abi Kathir (0.129 A-H.) 

16. Book of Muhammad ibn Sugah (4.135 A.H.) 
17. Tafsir of Zaid ibn Aslam (4.136 A.H.) 

18. Book of Musa ibn ‘Uqbah (d.141 A.II) 

19. Book of Ash‘at ibn ‘Abdulmalik (4.142) 

20. Book of Agil ibn Kahatid (4.142 A.H.) 

21. Book of Y.thva ibn Sa'id Ansart (d.143) 

22. Book of Any ibn Abt Jamilah (d.146) 

23: Books of Jafar ibn Muhammad al Sadiq (4.148) 
24. Book of Yunus ibn Yazid (d.152 A.H.) 

25. Books of Abdurrahman almas'udi (4.160) 

26. Books of Zaidah ibn Qudamah (4.161) 

27. Books of brahim al Tahman (d.163) 

28. Books of Abu Hamzah al Sukri (4.167) 

29. Algharaib by Shu'bah ibn al hajjaj (d.160) 


; 30. Books of ‘Abdul Aziz ibn ‘Abdullah al Majishun 
(d.164 A.H.) 


31. Books of Abdullah ibn Abdullahi ibn Ain Uwais (d.1 69) 
32. Books of Sutarman ibn Bilat (4.172) 
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33. Books of 'Abdutiah ibn Lahi'ah (d.147) 

34. Jame’ Sufyan ibn ‘Uyainah (d.198) 

35. Kitabul-Athar by Imam Abu Hanifah (d. 150) 

36. Maghazi of Mw'tamir ihn Sulaiman (4.187) 

37. Musannaf of Waki ‘ibn Jarrah (4.196 A.H.) 

38. Musannaf of Abdurrazzak ibn Hammam (136-221) 
39, Musnad of Zaid ibn ‘Ali (76-122) 

40, Books of Imam Shafi'i (15-204) 


The following books written in this age arc stil available in 
printed forms. 


1. Almuwatta, by Imam Malik. 
2. Kitabul - Athar by fam Abu Hanifah. 
3. Musannaf by ‘Abdurrazzaq. 
This book has been published in cleven big volumes. 
4. As - sirah by Muhammad ibn Ishaq. 
5. Kitab - al - Zuhd by 'Abduliah ibn al - Mubarak. 
6. Kitab - al - Zuhd by Waki ‘tha Jarrah (3 volumes). 
7. Almusnad by Zaid ibn ‘Ali (76 - 122). 
8. Sunan of Shafi'i (150 - 204). 
9. Musnad of Shaft’. 
10. Siyar of Awza'i (88 - 157). 
11. Musnad of "Abdutlah ibn al Mubarak (d. 181). 
12. Musnad of Abu Dawood Tayalisi (d. 204). 
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13. Al - Radd ‘Ala Siyaril - Awza’i by Imam Abu Yusuf. 


14. Al - Hujjah ‘ala Ahlil Madinah by Imam Muhammad ibn 
Hasan Shaibani. 


15. Kitabul - Umm by imam Shafi'i. 
16. Al - Maghazi by Wagqidi (130 - 206) (4 volumes). 


This list is by no means exhaustive. But a carcful study of 
ihesc books only which are available today in printed forms, 
would clearly reveal that their style is much devcloped and they 
definitely do nol seem Io be the first books on their subject. Some 
of them are in more than ten volumes, and their arrangement 
shows that the compilation of Aadith in those days reached a 
developed stage. 


All these valuable efforts of compiling the ahadith belong 10 
the first and second centuries. Hence, one can casily sec how false 
is the assumption that the compilation of ahadith id not luke place 
before the third century. 


What we have cited above is more than sufficient to prove 
that the compilation of ahadith has begun in the very days of the 
Holy Prophet and has continued in cach point of time thereaficr. 
This process has, no doubl, passcd through certain stages as is 
usual in every new scicnce or branch ef knowledge. But the 
assumption that the process could not begin before the third 
century cannot be substantiated on any ground whalsocver. 


THE CRITICISM OF AHADITH 


Although the task of preserving of ahadith through all the 
four ways mentioned earlier including compilations in wrillen 
form, has been performed with due diligence throughout the first 
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four centuries of Islamic history, yel it does nol mean that all the 
traditions narrated or compiled in this period have been held as 
truc and reliable. 


In fact, in the same period in which the wark of the 
compilation of ahadith was going on, a very sysicmatic science of 
criticism was developed by the scholars of hadith in which 
numerous tests were suggested to verify the correctness of a 
narration. All these icsts were applicd to cach and every tradition 
or report before holding it reliable. The different branches of 
knowledge which have been introduced by the scholars of the 
scicnee of hadith has no parallel in the an of historical criticism 
throughout world history. It is not possible for us to herein 
present even a bricf introduction of these different branches and 
the valuable works produced in this respeet. It may be said 
without any fear of exaggeration that thousands of books have 
been written on these different branches of knowledge regarding 
the science of hattith. 


It will be pertinent, however, to give a bricl example of ihe 
nature of the criticism of ahadith carried on by scholars and ihe 
differen tesis applicd by them to ascertain the veracity of a hadith. 


The traditions viewed from different angles have been 
classified into hundreds of kinds. Rekitive to their standards of 
authenticily, the traditions arc ultimately classified into four major 
calegorics: 


(a) Sahih (correct) 

{b) Hasan (good enough) 
(c) Daf (weak) 

(d) Maudy' (coined) 


Only the first two kinds are held to be reliable. Precepts of 
the Shari'ah can be based on and inferred from only these two 
kinds. Hence, only the ahadith of these two categories are held to 
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be the source of Islamic law. The other two kinds have little or no 
value cspecially in the legal or doctrinal matters. 


Before declaring a hadith as Sahih or Hasan, the following 
tests arc applicd: ; 


{a) Scrutiny of its narrators. 


(b) Scrutiny of the constancy of the chain of 
narrators. 


(c) Comparison of its chain and text with other 
available ways of narration in the same matter. 


(d) Examination of the chain and the text of the 
hadith in the light of other material available on 
the subject, and to ensure that there is no defect 
in the chain or in the text. 


We will try to give a bricf explanation of these four tests as 
they are applied by the scholars of hadith to scrutinize the veracity 
of a tradition. 


1. Scrutiny of the narrators 


The first and foremost test of the correctness of a hadith 
relates to the credibility of its narrators. This scrutiny is camicd out 
on two scores: firstly, examination of the integrity and honesty 
ofa narrator, and secondly, examination of lis memory powcr, 


To carry out this scrutiny, a separate complete Science has 
been introduced which is called ‘ffmnur-Rijal (The knowledge of 
men). The scholars of this science devoted their lives for the 
thorough enquiry about cach person who has reported a hadith. 
For this, they used to go to his place and enquire about him [rom 
his neighbours, pupils and friends so that no scholar would be 


121 


impressed by his personal relations with a narrator, ‘Ali ibn al- 
Madini, the famous scholar of Rijal when asked about his father, 
first tricd to avoid the question and replicd "Ask some otlier 
scholar about him", But when the question was repeated wilh a 
request for his own opinion, he said, 


and ah cell a 
It is the maticr of Faith, (1, therefore, reply), He is a 
weak narrator. 


Waki’ ibn Jarrah, the well-known Imam of hadith held his 
father as “weak” in hadith, and did not rely on his reports unicss 
they arc confirmed by some reliable narator. 


Imam Abu Dawood, the author of onc of the Six Books, 
has opined about his son (1) ‘Abdullah, that he was “a great liar”. 


Zaid ibn Abi Unaisah bas said about his brother Yahyah, 
“Do not accept the traditions of my brother Yahyah, because he is 
reputed in lying”. (2) 


Similar opinions arc recorded in the books of the 
'ilmur-rijal. Hundreds of books have becn written on this subject. 
Here are only a few examples: 


1. Tahzibuttahzib by Hafiz fbn Hajar: 


Printed in twelve volumes, this book has been designed 10 
give a bricf account of all the narrators whose narration is found in 
the famous Six Books of Aadith only. It contains the life accounts 
of 12455 narrators (3), arranged in alphabetical order. 


(1) This is the same ‘Abdullah whose work "Kitabul Masalif” 
has been published hy some oricntalists. 

(2). rie eR Goh ph A Be ph ade 

(3) This is the total of the members given in cach volume separ- 
atcly. Somctimes, the same narrator has been mentioned in dif- 
ferent places with different names. So, the actu:l number of the 
narrators may be Icss, but not less than 10,000. 
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You can pick up any name from any chain of any hadith in 
any book from the Six Books. This name will certainly be found 
in the Tahzibuttahzip recorded in its place in alphabetical scheme. 
There you can find his dates of birth and death, the list of his, 
teachers, the list of his pupils, important events of his life and the 
opinions of the scholars about his credibility. 


There are several other books meant for the narrators of the 
Six Books exclusively, and alter consulling them onc can easily 
reach a definite conclusion about the veracity of a narrator. 


2. Lisanul-Mizan by Hafiz Ibn Hajar 


This book is meant exclusively for those narrators whose 
names do nol appear in any chain contained in any of the Six 
Books. It means that the traditions reparted by them are found 
only in some books other than the Six Books. 


This book consists of seven volumes und embodies the 
introduction of 599V narrators. 


3. Ta'jilul-Manfa'al by Hafiz ‘Ibn Hajar. 


This book is confined to the introductions of the narrators 
whosce-traditions arc found in the books of the four Imams: Malik, 
Abu Hanifah, Shafi'i and Ahmed ibn Hanbal, and are not among 
the narrators of the Six Books. Thus, it contains the introduction 
of 1732 narrators. 


All these three books are written and compiled by the same 
person, namely, the Hafiz fbn Hajar. It means that he has 
compiled the introduction of morc than sevenicen thousand 
narrators of the hadith. 


This is the effort of only a single scholar. Many other 
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books are available on the sume subject. The following table wiil 
show the large number of narrators introduced in few famous 
books of rijal which are frequently referred to. 


Name of the book Author Volumes | Number of 

nigraters 

1. | Al-tarikh al Kabir Imam Bukhari 9 13781 

De | Al- Jarh wat-la'dil Ibn Abi Hatim 9 18050 

| 3. | Tahzibutahzib Hafiz Ibn Hajar 12 12455 
| 4. | Mizanul rigal t Zahabi 11053 

| 5. | Lisanul mizan i Hafiz Ibn Hajar | 

| AS-SIquit "Ijli 2116 
7854 


-j Almughni fid du'afa Zaliabi 


The last book of this table has introduced only those 
narrators who have been held as "weak" narrators, Similar books 
are written by [bn Abi Hatim, Darquini ete. On the contrary. there 
arc books which deal with the reliable narrators only like “Thiqat 
of Ibn Hibban” in eleven volumes. 


Anyhow, if a narrator is found to be dishonest, has very 
weak memory or he is unknown, no trust is placed on his 
narrations. A large number of traditions has been repudiated on 
this score alonc. 


2. Constancy of the chain of narrators 


It is well-known that no report, in the science of hadith is 
accepted unless H gives the full chain of narrators upto the Holy 
Prophet #, Each narrator from this chain is first scrutinized on 
the touch-stone of his credibility as dicussed above. But even if all 
ihe narrators Of a chain are found to be reliable, it is nat enough to 
hold the tradition as authentic. It must be proved that the chain is 
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constant and no narrator has been missed in between, If it ts found 
that some narrator has been missed at any stage, the tradition is 
held 10 be unreliable. To cnsure the constancy of the chain, tt is 
necessary to know about cach narrator whether it is possible for 
him historically to mect the person from whom he claims to hear 
the tradition. 


This scrutiny is indeed very difficult and delicate. But the 
scholars of the science of hadith have undenaken this task in such 
an accurate manner that one cannot but wonder. 


While holding an enquiry about cach narrator, the scholars, 
beside ascertaining his integrity and memory, would also survey 
his teachers and pupils. Thus. a detailed list of both his teachers 
and pupils is available in cach detailed book of Rijal. So, when 
deciding about the constancy of a hadith the scholars do not only 
make themselves sure about the dates of birth and death of cach 
narrator, but also examine the list of his teachers and pupils. 


Not only this, they often try to fix the time-span in which a 
narrator had opportunitics to mect a particular teacher and that in 
which he did actually hear ahadith from him. On the basis of this 
information they derive certain important conclusions about the 
credibility of a narrator. 


For example, ‘Abdullah iba Laki‘ak is a well-known 
Egyptian narrator of hadith. It is established that his memory was 
weak and he uscd to narrate those tradilions which he wrote. Ata 
particular time, his house was burnt by firc and all his books 
were also bumi. Afier this occurance he sometimes used to report 
ahadith from his memory. Therefore, some scholars have decided 
that his narrations before the accident are reliable while those 
narrated alter it are nol worthy of trust. Now, the pupils who have 
heard ahadith from him in the carly period, their narrations may be 
accepted, while the reports of those who have heard from him in 
the later period cannot be relied upon. The scholars have 
setutinised the list of his pupils and have specified the names of 
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his early pupils like ‘Abdullah ibn Wahb cte. and have declared 
that all the rest should be treated as his later pupils, and no trust 
- might be placed on their narrations. 


In short, the second type of scrutiny, which is very 
essential in the criticism of traditions, relates to the constancy and 
perpetuity of the chain of narrators. If it is found that a narrator 
has not heard the hadith directly from the one to whom he is 
ascribing it, the tradition is said 10 be Mungati (broken) which 
cannot be treated as reliable. 


3. Comparison with other narrations 


The third test applicd 10 a tradition relates to ils comparison 
with what is narrated by other pupils of the sume teacher, 


Sometimes a tradition is repoied by several narrators, All 
these reports about the same saying or event are said to be the 
"turug" (different ways) of that tradition. While scrutinizing a 
tradition, the scholars undertake a combined study of all its 
"ways". If it is found that the majority of the reliable reporters 
narrate the hadith in a particular way, but one of them reports it in 
a version substantially different from that of the others, his report 
is held to be a "Shadh" (rare) version. In such case, despite the 
reliability of the reporter, his version is not accepred as a "Sahih" 
(correct) one, and no Lust is placed on it unless it is confirmed 
and supported by any intemal or external evidence. 


4. General analysis of the tradition 


The last, and very important, scrutiny is accompanied by 
the gencral analysis of a tradition. In this scrutiny the tradition is 
analysed in the light of other relevant matenal available on the 
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subject. The tradition is examined from differcnt angles: whether 
the reported saying or event is at all possible; whether ihe 
reporicd event conforms 10 lhe established historical events; 
whether it's text can be held as truly attributed 10 the Holy 
Prophet 2% ; whether the chain of narrators is genuine cte. 


This is a very dificult and delicale scrutiny which cannot be 
undenaken successfully unless the scholar has full command over 
all the relevant subjects, occupies complete knowledge of hadith 
and has a great skill in the science of crilicism of hadith. 


If, after this scrutiny, a strong doubl appears to a scholar 
about the authenticity of a hadith, he points out that there is a 
“defect” (Cillak) in the chain or in the text of the Aadith, and a 
tradition having this kind of 'tah’ or ‘defect’ ts not held as ‘Sahih’. 


Thus, a 'Sahih" (correct) hadith has been defined by the 
scholars as follows: 


“What is reported, by a reperier who is honest and of good 
memory power, without any break in the chain of narrators, 
without any ‘sAudhudh' (rareness) and wilhoul any "iak 
(defect)". 


Conclusion 


ft is not possible for us to give all the details of the critical 
sci¢necs developed by the scholars of faedtti. What we have slated 
in this chapter is only a simple cxampte of the works undertaken 
by them, li can, however, help one to imagine the altitude of their 
academic and scientific efforts and to satisfy oneself that the task 
of 'preservation of hadizk' has been performed by this ummah 
wilh such diligence, precaution and sense of responsibility that 
one cannot find its parallel in the history of any other communily. 
Wt was through these efforts that the divine promise of the 
preservalion a the Holy Quran, with all ils Icllers and meanings, 
was duly fulfilled. 


